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Translation 

Chapter One 

[SACRIFICIAL CORD] 

*Now there are those who, being either deceitful or simpleminded, 
ignore the state outside all asramas, which state they consider as the means 
of attaining the final goal of their sect, and remain in the last asrama , living 
the life of Paramahamsas; they make it inauspicious even to seek a conver¬ 
sation with them. These have been refuted at length by Yadava Pra- 
kasa, Maskarin, and others, and Bhaskara has poked fun at them: 

2 A robe, 0 fool, you continue to wear, 

Too heavy for even an ass to bear; 

Yet the weight of the cord and tuft of hair, 

Is a burden too great for you to bear. 

3 When at twilight it's time for devotion, 

You think T have attained liberation. 5 
When it is time for candy and sweetmeats, 

You grab your staff and run thither in haste! 

4 We too shall demonstrate that the four classes that comprise the 
last asrama, namely Kutlcaka, Bahudaka, Hamsa, and Paramahamsa, 
have a common emblem consisting of the sacrificial cord, the triple staff, 


1 All the manuscripts containing only the Yls have this opening verse in 
honor of the author, Varada: “To our guru, Varadarya, our homage we offer today; 
the service of his lotus-feet has yielded us Vedantic wealth.” —‘State outside all 
asramas cf. Pasr 25n. —‘They make it inauspicious . . The manuscripts are 
corrupt and the readings are obscure. I have chosen this reading because it makes 
the most sense within the context, and because it agrees with a similar statement 
made by Vedanta Desika at the beginning of his Abh 2-5. The Vaisnavas regarded 
it as a sin even to look at Advaita renouncers: cf. Yls III.42—43; Abh 3. —Yadava 
Prakasa’s work is the Yatidharmasamuccaya. Its section on the Yatilihga [Ln] is 
included in our collection. —Maskarin [circa 900—1000 e.e.] wrote a commentary on 
the GDh. In it [on GDh 3.11: ed. Veda Mitra (Delhi, 1969), pp. 64-67] he argues 
against the abandonment of the sacrificial cord. 

2_o 

Bhaskara [8th cent, c.e.] wrote commentaries on the VeS [ed. Pandit 
VindhyesvarT Prasada Dvivedin; ChSS 70, 185 & 209; Benares, 1915] and on the 
BhG [ed. Baladeva Upadhyaya; SarasvatT Bhavana Granthamala, 94; Varanasi, 
1965]. I have not been able to find these verses in the printed editions of either 
commentary. Cf. V. Ragiiavan, “Bhaskara’s Gltabhasya,” WZKSA XII- 
XIII(1968), pp. 281-294. For Bhaskara’s refutation of the Advaita position on 
renunciation, see his commentary on VeS 3.4.20-50. See also Nrd 43-48. 
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the topknot, and the like, and that it is the difference in their life styles 
that distinguishes them. 5 It is, indeed, so stated in the Satyayanaka 
Upanisad: 

6 Now, let learned Brahmins, untouched by desire, turn their 
minds to the highest and eternal Brahman. He indeed who is 
calm, controlled, tranquil, patient, and devoted to learning may 
wish to know it. On knowing it, without desires and free from 
debt, he may live in any asranta whatsoever as a silent sage. 
7 Then, entering the final asranta, he proceeds to the second 
immortality. Having ascertained that the entire universe has the 
nature of Brahman, let him wander on earth unnoticed, bearing 
the emblem of Visnu. Entering the Paramahamsa asrama , he 
takes as appropriate the five articles. 

8 On this there are two verses: 

9 Triple staff, sacrificial cord, loincloth, sling, and cover: these he 
should carry all his life. 

10 The triple staff is the emblem of Visnu. It is the means of 
liberation for learned Brahmins and the cessation of all dharmas 
[cf. SatU n.9]: so the Vedas teach. 
n Now these, my dear, are the four classes of wanderers: KutTcaka, 
Bahudaka, Hamsa, and Paramahamsa. 6 7 * 9 * * 12 A11 these bear the emblem of 
Visnu. By themselves they ever contemplate their self as having the nature 
of Brahman. They are pure and they take delight in fulfilling the duties 
proper to them. They worship at the three appointed times, they are given 


6 For explanatory notes on this passage, see SatU. 

7 ‘Second immortality’: The meaning is unclear. It may refer to the renoun- 

cer’s state, which is often called moksdsrama . Here amrta [immortal, immortality] 
may stand for moksa [liberation]. It is called the ‘second’ possibly because it is not 
the final liberation. Schrader [SUS, p. 323, n. 1-5] gives cadvitiyam [secondless] 
as the reading of Yls, even though his own transcripts of the Yls MSS [Y 1—5-6 in 
my edition] read ca dvitlyam . The critical edition of the SatU omits this quarter- 
verse, and in its place gives the final quarter-verse: “yathopapatti panca matrd 
dadhanah .” —‘Five articles’: These are listed below at 1.9. See also Ln 45-46, 61; 
Ypra 8.25. 

9 ‘Cover’: The critical edition of the SatU reads pavitram (water strainer) in 

place of kavacam (cover). This term probably refers to the piece of cloth used to 

cover the begging bowl when a renouncer goes on his begging round. Several texts 
instruct him to uncover it just before he receives the food: cf. Ypra 57.21; KKT-M 
p.61,1. 1. A similar cloth cover was used by Jain monks: cf. Deo 1956, p. 270. 

12 ‘Th ree appointed times’: dawn, noon, and dusk. The reference is to the 
twilight devotions [samdhya]. — l T%rtha'\ a sacred bathing place. 
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to silent recitation, meditation, and contemplation, and they live at a 
renowned holy place, at a prosperous and peerless tirtha . They observe the 
controls and the restraints [cf. SatU n. 10], Their conduct is pure and they 
enjoy a good reputation. [SatU 322-324] 

13 Parasara also declares in his smrti : 

14 Now there are four classes of wanderers: KutTcakas, Bahudakas, 
Hamsas, and Paramahamsas. 15 Of these, the KutTcakas are those who get 
a son of theirs or a similar person to build them a hut; give up lust, anger, 
greed, delusion, pride, envy, and the like; and renounce in the prescribed 
manner. They carry a triple staff and a water strainer, wear an ochre robe, 
and are intent on bathing, purification, sipping, silent prayer, private 
Yedic recitation, chastity, and meditation. At the time for begging they 
obtain food merely from a son of theirs or from a similar person just 
sufficient to sustain life, and always dwell in that hut. Thus they liberate 
themselves. 

16 The Bahudakas are those who carry a triple staff, a water pot, a 
water strainer, a begging-bowl, and a sling, and wear a sacrificial cord. 
They explain the meaning of the Vedantas, and beg from virtuous Brah¬ 
min households. Thus they liberate themselves. 

17 The Hamsas are those who carry a triple staff, a water strainer, and 
a sling, and wear a sacrificial cord and a reddish ochre robe. They consume 
cow’s urine and cow dung. They observe vows such as the following: 
fasting for one, three, or six days, or for a month or a fortnight, krcchra and 
atikrcchra penances, the lunar fast, and the santapana, niahasantapana , 
paraka, and tulapurusa penances. They inhabit holy regions abounding in 
cows and twice-born people. Thus they liberate themselves. 

18 The Paramahamsas are those who carry a triple staff, a water 
strainer, and a sling. They wear a sacrificial cord, as well as an under- and 
an over-garment. They stay a single night in a village and five nights in a 
town, at a sacred bathing spot, or in a religious house. At the proper time 


14 ~ 16 Cf. Ybh 56-59; Pm 17, 27. 

* 7 For krcchra , santapana , and mahasaniapana, see Pm 42n, and for the lunar 
fast, see Pm 39n. An atikrcchra is the same as a krcchra except that the four acts 
- one meal a day in the morning, one meal a day in the evening, eating what is 
received unasked, and a total fast - are performed for three days each [cf. HDh IV, 
p. 130]. Paraka consists of fasting completely for twelve days [cf. HDh IV, p. 142]' 
Tulapurusa is described differently in different sources. According to one’descrip- 
tion, oil-cakes, the scum of cooked rice, buttermilk, water, and barley meal are each 
eaten on successive days followed by a total fast. The penance may last for eight 
ten, or twenty-one days: cf. HDh IV, p. 139. 
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for begging, making a funnel out of dried leaves, they beg food only from 
Brahmin households and eat just eight morsels, avoiding artificial salt. 
They are faithful to the twilight devotions, and they always live at the foot 
of a tree. Thus they liberate themselves. 

19 HarIta: 

20 There are four types of mendicants, the smrtis say, and they 
have a common emblem. According to the Veda, they are given 
different names on account of the difference in their life styles. 
21 Kuticaka, Bahudaka, Hamsa, the third, and Paramahamsa, 
the fourth. Each subsequent type is superior to each preceding. 
22 Their Vaisnava emblem, however, is the triple staff tied with a 
water strainer. 

23 Vasistha: 

24 Wearing a sacrificial cord and holding a water pot in his hand. 

. . . [VDh 10.31] 

25 Usanas: 

26 By discarding his sacrificial cord a Vedic student, a house¬ 
holder, a forest hermit, and even a renouncer will fall [cf. Ln 2In]. 
Let no one, therefore, abandon it. 

27 With special reference to renunciation, Atri states: 

28 Those Brahmins who, subsisting by sophistry, foolishly discard 
the sacrificial cord sacred to the triple divinity - Brahma, Visnu, 
and Siva - have undoubtedly fallen both from the path to heaven 
and from the path to liberation. 

29 Medhatithi: 

30 After taking possession of the articles such as the triple staff, 
he should not discard any one of them unless it is spoilt [cf. Ln 
112n], He should throw a spoilt article into water, saying: Go to 
the ocean, svaha” 

31 After throwing, he should take another: (a triple staff) reciting 
the gayatfi formula or the syllable OM; a sacrificial cord with the 

20-22 Cf p m 7 _ 8; Ybh 62-64. 

23 Cf. Ln 7; Ybh 11. 

28 Cf. Ln 19; Ybh 27. 

29 Cf. Ybh 20-21. 

31 ‘Gayatfi ,’ also called savitfi , is the formula: “That excellent glory of Savitr, 
the god, we contemplate, that he may stimulate our prayers [R\ 3.62.10]. 
—‘Ablinga formulae’: “Ye, waters, are healing; further us to strength, to see great 
joy. The most auspicious flavour that is yours, accord to us here, like eager 
mothers. To him may we come with satisfaction, to whose dwelling ye quicken us, 
0 waters, and propagate us” [RV 10.9.1-3]. Cf. Ypra 37.17n. 
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words: “That health and wealth we choose” [TS 2.6.10.2]; and a 
water pot while reciting the ablinga formulae, 

32 Angiras: 

33-3 4 i ghaj] declare the emblem that characterizes a renouncer: 
sacrificial cord, triple staff, cloth to remove insects [i.e., water 
strainer], sling, begging bowl, stool, loincloth, and girdle. No one 
but he who has this emblem is a renouncer. 

35 The same author states: 

36 Ascetics always possess these three white articles: sacrificial 
cord, teeth, and insect remover [i.e., water strainer]. 
37 Saunaka: 

38 Then he takes the ochre robe, saying: 

Well-robed, enveloped he is come, the youthful: 
springing to life his glory waxeth greater. 

Contemplative in mind and god-adoring, 
sages of high intelligence upraise him [RV 3.8.4]; 
the triple staff, saying “Friend, protect me”; and the sacrificial 
cord with the words: “That health and wealth we choose” [TS 
2 . 6 . 10 . 2 ]. 

39 Atri: 

40 If one discards the sacrificial cord, however, one should per¬ 
form six krcchra [cf. Pm 42n] penances. 

41 Vrddha-Jabali: 

42 If a mendicant devoted to meditation goes without a sacrificial 
cord, his acts will bear no fruit. For such a person a penance is 
ordained. 

43 He should perform six times the prajapatya penance while 
reciting the gayatrT [cf. Yls 1.3In]. Then he should undergo initia¬ 
tion over again and Avear a sacrificial cord. 

^Harlta: 

45 I shall declare to you the penance that can erase the sin of 
performing rites such as eating without wearing a sacrificial cord. 
46 0ne is purified by duly restraining the breath with a collected 

33 34 Cf. Ln 29-30; Ybh 23-24. 

36 Cf. Ln 133; Ybh 13. 

38 Cf. Pm 4; Ybh 15. 

43 Prajapatya is the same as atikrcchra: cf. Yls I.17n. For other variations of 
this penance see HDh IV, p. 145. —‘Initiation over again’: The term punalisam- 
skara probably refers to punarupanayana [re-initation]. For a description of re¬ 
initiation see HDh II, pp. 392f. 
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mind a thousand or a similar number of times for each day that 
one performed rites such as eating in that manner. 
47 Dattatreya: 

48 For the dsrama devoted to liberation the smrtis prescribe a red 
dress dyed with ochre. One should, however, wear a white sacrifi¬ 
cial cord with nine strands. 

49 The Vedic and smrti texts cited above teach that all four types of 
renouncers belonging to the last dsrama , namely, Kutlcaka and the rest, 
should always without distinction wear a sacrificial cord, and they lay 
down the penances for not wearing one. We are convinced, therefore, that 
it is obligatory to wear a sacrificial cord. 

50 Some are of the opinion that wearing a sacrificial cord is optional 
because of the Vedic statement: “Having clipped his nails, he should 
discard the sacrificial cord.” That is incorrect, because there is no contra¬ 
diction among texts, for according to the Vedic statement: “Having clip¬ 
ped his nails, he should discard the old sacrificial cord, dress, and water 
pot, and, taking new ones, enter the (renouncer’s) dsrama ,” as interpreted 

50 For this argument, see Pm 113-15; Nrd 16—17; Ybh 70-75; Apararka on 
YDh 3.57 [YApa, p. 957], Maskarin on GDh 3.11 [p. 66]. Apararka ascribes the first 
passage to Jabalasruti. It is not found in any extant version of the JabU [cf. 
Sprockhoff 1976, p. 105, n. 47]. The second passage, a sruti according to the Yls 
and the Ybh, is called a smrti by Maskarin and the Pm, and a vacana by Apararka. 
—‘No contradiction . . .’: An option, according to MTmamsa hermeneutics, arises 
only when two texts of equal validity and strength contradict each other. —‘Goat 
and animal’: This maxim teaches that a generic rule given in a Vedic text belonging 
to one Vedic branch should be understood in the light of a corresponding passage 
with more specific instructions belonging to a different Vedic branch. This is known 
as the sarvasakhapratyaya maxim: cf. Sahara on PMS 2.4.9; HDh V, p. 1273. Thus 
the text TS 6.1.11.6: yo diksito yad agnisomiyam pasum alabheta - 1 The saerifieer in 
that he offers an animal to Agni and Soma . . . ,” refers to an animal in general. 
Another text, however, specifies a goat, and therefore the term animal in the above 
text should be understood to mean a goat. Cf. MK III.pp. 1729-32. —‘Footsteps 
and east fire’: This maxim, also called padasastra , teaches that a specific rule sets 
aside the provisions of a general rule. At a Vedic sacrifice the general rule is that 
the oblation is offered in the east fire: yad dhavaniye juhoti [TB 1.6.5.4; 1.1.10.5; cf. 
MNP p. 67]. But in certain exceptional cases the offering is made in the footprints 
of the animal, for example in each footprint of the horse-victim at the horse 
sacrifice. Thus, this specific rule sets aside the general rule of offering in the east fire: 
cf. MNP p. 172, n. 228. Both these maxims show that general rules need to be 
interpreted whenever possible in the light of corresponding specific rules. Thus, the 
first passage given here merely enjoins the abandonment of a sacrificial cord. This 
should be understood in the light of the second text that enjoins specifically the 
abandonment of the old sacrificial cord and the taking of a new one. 
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by the maxims ‘goat and animal 5 and 'footstep and east fire, 5 we learn that 
the discarding (in the present text) and the taking possession (in the 
previous texts) refer to the old and the new (sacrificial cord), respectively. 
5I For an option arises only when there is a contradiction. 52 The Vedic 
and smrti texts cited above make it abundantly clear that the two [viz., 
discarding and taking] refer to different objects. 53 When an alternative 
course is open, moreover, it is not proper to accept an option, riddled as 
it is with eight faults; 54 and an option between the 'difficult 5 and the ‘easy 5 
is not possible, because as a rule when the ‘easy 5 is available the ‘difficult 5 
would not be undertaken. 55 What the Veda states, moreover, is that “he 
should discard the sacrificial cord”; it does not say that he should refrain 
from taking (another sacrificial cord). ^Consequently, by this very state¬ 
ment one can easily ascertain that the ‘discarding 5 refers to (the sacrificial 
cord) taken previously. 57 The taking of a new sacrificial cord accompanied 
by ritual formulae, however, is enjoined by various authoritative texts, 
and it cannot be thwarted, any more than the taking of the staff and the 
like. 58 The statement: “Let (the wise man) abandon the external cord 55 
[ArU 7.5; BrU 85.7] also refers to the discarding of the old sacrificial cord. 
59 0r else the sentence may mean that he should discard all that he owns 
besides the sacrificial cord. 60 Vijnanesvara, therefore, must have 
made the following statement out of partiality toward his own faction: 

53 ‘Eight faults’: Mimamsa accepts an option only when all other avenues of 
interpretation are closed, because an option has eight faults that diminish the 
authority of Vedic injunctions. In the classical example of the option between rice 
and barley at a Vedic sacrifice, if one uses rice there are two faults: 1 . pratitapra- 
manyaparityagah : abandonment of ascertained authoritativeness, 2. apratltdprd- 
manyaparikalpanam : assumption of unascertained unauthoritativeness. After¬ 
wards if one uses barley there are two further faults: 3. tyaktapramanyasya punar - 
ujjivanam: resuscitation of the authoritativeness that was abandoned, 4. svikrta- 
syaprdmunyasya parityagah : abandonment of the unauthoritativeness that was 
earlier accepted. The same four faults apply if one starts by using barley and then 
uses rice. Thus we obtain eight faults. MNP p. 163, n. 212. Cf. HDh V, pp. 1250f; 
Tantravartika on PMS 1.3.3 [p. 89], Ybh 114. 

54 The argument here is that people would invariably follow the easy course, 
in the present case carrying a single staff. Thus the injunction containing the more 
difficult course would never be followed, and therefore it will become meaningless. 
Cf. Ybh 116-121. The problem of an option between an easy and a difficult course 
is dealt with in the Samkarsa Kanda of the PMS 3.2.36, where such an option is 
allowed. Cf. MK III, p. 160. 

55 See Ybh 71. 

58 See Ybh 76. 

For an explanation of this interpretation of “ bahihsutram ” see Ybh 79—83. 

60 See Ybh 127. 
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The wearing of a sacrificial cord also is optional because of the 
Vedic statement: “He should discard the sacrificial cord” [ArU 
5.3-6.1]. [YMta 3.58] 

61 For he himself has shown [cf. YMta 3.229] that statements having a 
general application, such as: 

Eating forbidden food, deceit, lying to gain pre-eminence, and 
kissing the face of a menstruating woman are equal to drinking 
liquor [YDh 3.229], 

are actually restricted to specific items found in texts, such as: 

A twice-born man who knowingly eats mushrooms, village pigs, 
garlic, village cocks, onions, or leeks, will become an outcaste 
[MDh 5.19]. 

62 Here some maintain that texts enjoining the abandonment of the 
sacrificial cord and the like apply to a special type of renouncer known as 
Paramahamsa. 63 That is not right, for Vedic texts such as the Satya- 
yanlya Upanisad and smrtis such as that of Parasara enjoin the 
wearing of a sacrificial cord and the like as much on him [i.e., Parama- 
hamsa] as on others. 64 His distinction from the Kutlcakas and the rest, 
moreover, results not from the difference in emblems but solely from the 
difference in life styles. 65 Dattatreya has pointed this out. 66 Atri 
also states: 

67-68 Four classes of mendicants have been proclaimed by Brah¬ 
ma’s mouth. Smrtis list them individually with different designa¬ 
tions: Kutlcaka, Bahudaka, Hamsa, the third, and Parama¬ 
hamsa, the fourth. These twice-born are distinguished on the 
basis of the difference in their life styles and never on account of 
their emblems. 

69 HarIta also says: 

70 Mendicants, the smrtis say, are of four types, and they have a 


61 The point is that eating any forbidden food is not equal to drinking liquor, 
but only serious and deliberate breaches of food taboos specifically mentioned in 
MDh 5.19. In the same way when the above text [cf. 50] prescribes the discarding 
of the sacrificial cord without specification, the determination of that sacrificial 
cord should be made on the basis of more explicit texts, such as that given above 
in 50, which prescribes the discarding of the old sacrificial cord. 

62-63 g ee Ybh 4, 44f, 66f; Pm 6If. 

64 See Pm 127, 151-155; Ybh 60-65. 

65 For a statement of Dattatreya very similar to 67-68 see Nrd 108-109. 
Dattatreya and Atri are sometimes cited together as authors of the same text: Ln 
64; Yls 11.31. 
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common emblem. In the Vedas they are given different names on 
account of the difference in their life styles. 

7J KutIcaka, Bahudaka, Hamsa, the third, and Paramahamsa, 
the fourth. Each subsequent type is superior to each preceding. 
72 The difference in their life styles should be learnt from the smrti of 
Parasara cited above: . . the Kuticakas are those ...” [above 

I.15f]. 

73 0thers have suggested that the texts of HarTta and the like 
should somehow be interpreted as referring only to Kuticakas, Bahudakas, 
and Hamsas. That is without justification because there is nothing that 
prevents us from accepting their primary meaning, which is in harmony 
with an express [cf. Pm 61n] Vedic text. 74 This text has already been cited 
[cf. above 1.6-12]. 

[OPPONENT] 

75 Sure!y a Paramahamsa does not fit the above description; he is 
another type of person, with reference to whom a Vedic text definitely 
enjoins the abandonment of the sacrificial cord and the like. 

[AUTHOR] 

76 What is this wretched Vedic text opposed to numerous smrtis and 
the unanimous voice of express [cf. Pm 6 In] Vedic texts, clinging to which 
you prattle on? 77 Has this man indeed taken to the byroad of imagina¬ 
tion? 78 An absolutely prohibitive Vedic text, moreover, is not found at all, 
because a) Vijiianesvara, who belongs to your faction, admits an op¬ 
tion of wearing or abandoning the sacrificial cord and the rest [cf. above 
1.60]; b) he [Vijiianesvara] and others, such as Bhaskara Acarya, 
Yadavaprakasa, and Maskarin, who have refuted your position, do 
not even mention (such a text); c) all the authors of smrtia unanimously 
enjoin its wearing; and d) such a text is not recited by students of the Veda. 

79 Now, someone who makes a living at it has cited a text, calling it 
a work of Vyasa and the like, which, he claims, establishes a total 
prohibition. We must consider that also as a whimsical invention of his, 


73 Such an argument is found in Pm 151—155. That a secondary meaning 
should be resorted to only when it is impossible to accept the primary meaning is 
an argument used by both sides: cf. Nrd 8. 

75 ~ 78 See Ybh 100-101. 

78 ‘Not recited by students’: See Nrd 30-33 for this argument, and Nrd 34-12 
for the Advaita reply. 

19 Cf. Ybh 102. This text of Vyasa is cited in Pm 101-104 and Nrd 64-68. — 
‘Respective collections . . see Nrd 164f. 
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because a) it is not found in the respective collections, b) it contradicts 
Vedic and smrti passages cited above, and c) it is not cited by early 
expositors. 

80 Therefore, it is established that wearing a sacrificial cord is obliga¬ 
tory on all four classes of renouncers. 

That concludes the first chapter of the Yatilingasamarthana. 

Chapter Two 
[TRIPLE STAFF] 

likewise, they should also carry three staffs. 2 The Vedic author¬ 
ity for it is the very same text of the SatyayanTya Upanisad: 
“Then, entering the Paramahamsa asrama ... so the Vedas teach” [above 
1.7—10]. 3 In the same Upanisad there is the statement that begins: “Now 
these, my dear, are the four classes of wanderers: Kutlcaka, Bahudaka, 
Hamsa, and Paramahamsa. All these bear the emblem of Visnu . . .” 
[above, 1.11-12]. 4 The smrti that supports it is Parasara’s: “Now 
there are four classes of wanderers . . . and they always live at the foot of 
a tree. Thus they liberate themselves” [above 1.14-18]. 

5 HarIta: 

6 (He should take) a triple bamboo staff, pleasing to the eye, with 
its bark intact, and with evenly spaced joints. It should be wrap¬ 
ped with a string of black cow’s hair to a thickness of three inches. 
7 The same author states: 

8_9 When the water strainer or the triple staff is spoilt [cf. Pm 
135n], he should diligently take a single staff made of bamboo, 
Palasa, or Bilva [cf. Pm 135n], and proceed until he obtains a 
triple staff. He should search for (a triple staff) strenuously, ever 
vigilant and composed. 

10 Medhatithi: 

11 As long as he does not have three staffs, he may go around with 
one. 

12 Sandilya: 

13 When he is in the third asrama , let a Brahmin set his mind on 
6 Cf. Ybh 139. 

8 ” 9 Cf. Pm 135; Nrd 115, 150; Ln 114-118; Yls 11.36-37; Ybh 140-141. 

11 Cf. Pm 133; Nrd 113; Ln 120; Yls 11.38; Ybh 144, 146. 

13 Here, as generally in renouneer literature, moksa [liberation] is a synonym 
of renunciation, which is often called moksasrama. Cf. MDh 1.114, 6.35, 36, 37. 
_‘Sacred fires’: On the procedure for depositing the sacred fires, see Ypra 13.1-25. 
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liberation. Having deposited the sacred fires in his self, let him 
renounce in the prescribed manner. 

14 Having fetched three staffs, he should take them according to 
the rule. 

15 Daksa and Brhaspati: 

1617 A Vedic student is distinguished by the girdle, antelope skin, 
and staff; a householder by the staff, Veda and the like; a forest 
hermit by (long) nails and hair; and a renouncer by the triple staff. 
These are their respective marks. [Da 1.12] 

18 Atri: 

i&-20p our c ] asses 0 f mendicants have been proclaimed by Brah¬ 
ma’s mouth. Smrtis list them individually with different designa¬ 
tions: Kutlcaka, Bahudaka, Hamsa, the third, and Parama- 
hamsa, the fourth. These twice-born are distinguished on the 
basis of the difference in their life styles and never on account of 
their emblems. 

21 Their Vaisnava emblem, however, is the triple staff tied with 
the water strainer; his mark, indeed, is declared in the smrti : 
“. . . and a renouncer by the triple staff” [above 11.17]. 
22 Dattatreya: 

23 The smrtis declare that a Brahmin who carries the image 
consisting of the triple staff is Narayana in bodily form. He who 
worships him with devotion worships Visnu himself. 

24 The bearer of the triple staff is a form of Visnu. He should 
always be venerated devoutly using the eight-syllabic ritual for¬ 
mula of Narayana. 

25 There are many twice-born men who make a living by carrying 
the emblem of the triple staff. He who knows not Brahman, the 
smrtis say, is not worthy of the triple staff. [ = Da 7.31] 

26 (He should carry) three bamboo staffs, each three-quarters of 
an inch thick and reaching up to his head. 

27 HarIta: 

28 At all times let an ascetic carry the image of Visnu that is called 
the triple staff. He should take the triple staff; let him not procras¬ 
tinate. 

14 Cf. Ybh 154. 

16-17 Cf. Pm 125; Nrd 90; Ln 24; Ybh 152. 

1&-21 Cf Pm 10> 128> 151 ; Nrd 105, 108; Yls 1.22, 67-68; Ybh 64, 156. 

23 ‘Image’: The triple staff is the image of Visnu: cf. below 11.28. 

24 The formula is: om namo narayanaya - “OM Homage to Narayana!” 

28 Cf. Ln 93; Ybh 164. 
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29 Vrddha-Daksa states: 

30 At all times an ascetic should carry three bamboo staffs that 
reach up to his hair and whose joints are evenly spaced, a begging 
bowl, and a water pot equipped with a sling. 

31 Atri and Dattatreya: 

32 0f old the Self-existent One told those who were disgusted with 
the household life: “The dharma contained in the three Vedas was 
destroyed by the followers of Kanada, by the Buddhists, and by 
heretics. The triple Veda was protected formerly by Visnu carry¬ 
ing a triple staff.” 

33 Through these and other similar Vedic and smrti texts we learn that, 
just as the sacrificial cord, so also the triple staff should always be carried 
equally by all four classes of renouncers, namely, Kutlcakas, and the rest. 
34 It should not be argued that this provision applies only to renouncers 
other than Paramahamsas, A) because the Satyayanlya Upanisad 
[cf. above 1.7-12] enjoins the triple staff after introducing the topic of 
Paramahamsas, and B) because smrtis declare that all renouncers are 
distinguished only on the basis of the difference in life styles, and that they 
share a common emblem. 

35 Some argue that the option of carrying a single or a triple staff 
follows from the statement of Baudhayana and others that begins: 
“Thereafter let him not wear a white garment. Let him carry a single staff 
or a triple staff” [BDh 2.17.44-18.1]. That is not true, 39 because the 
generic statement of Baudhayana and others refers specifically to the 
single staff prescribed by the two passages of Harlta and Medhatithi 
for a time of adversity when a triple staff is not available: 

36-37^yj ien wa ter strainer or the triple staff is spoilt [cf. Pm 
135n], he should diligently take a single staff made of bamboo, 
Palasa, or Bilva [cf. Pm 135n], and proceed until he obtains a 
triple staff. He should search for (a triple staff) strenuously, ever 
vigilant and composed. [Cf. above II.8-9.] 

38 As long as he does not have three staffs, he may go around with 
one. [Cf. above II. 11.] 

40 This very point is clearly stated by Blessed Vyasa: “Carrying a tri¬ 
ple staff is praiseworthy ...” [cf. Ln 109]. 41 We have already mentioned 

30 Cf. Ln 78; Ybh 166. 

32 Cf. Ybh 162. 

39 For this argument see Ln 112; Ybh 138; Pm 131; Nrd 112. For the Advaita 
response and its interpretation of Medhatithi’s and HarTta’s statements, see Pm 
138; Nrd 137. 
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in the chapter on the sacrificial cord that there cannot be an equal option 
between the 'difficult’ and the ‘easy’ [cf. Yls 1.54]. 

42 It is established, therefore, that carrying a triple staff is the princi¬ 
pal course for all four classes of renouncers without distinction. 

That concludes the second chapter of the Yatilirigasam art liana. 


Chapter Three 
[TOPKNOT] 

J They are obliged, likewise, to wear also a topknot, 12 because 
numerous authoritative texts, such as those cited below, forbid the shav¬ 
ing of the topknot and prescribe a penance for shaving it. 2 On this 
Saunaka writes: 

3 At the junctures between seasons he should get the hair of his 
head shaved, except the topknot. He should not have the hair of 
his body shaved. 

4 Likhita: 

6 On the full moon day of every juncture between seasons, with 
the exception of those falling during the four months of the rainy 
season, a renouncer should get his head shaved, with the excep¬ 
tion of the topknot. 

6 Galava: 

7 Should he shave the hair of the three places, let him perform a 
prajapatya penance [cf. Yls I.43n] and control his breath a hun¬ 
dred times. 

8 Medhatithi: 

9 A renouncer should get his head shaved, but not the hair of the 
armpits, the pubic region, and the topknot. 


42 See Nrd 137, which refutes this statement, because an option is impossible 
between a principal and a secondary course. 


3 5 For the ritual shaving of hair at the beginning of seasons, see Ypra 
61.94-157; 62.1-35. 

7 ‘Three places’: the topknot, the armpits, and the pubic regions [cf. Yls 
III.9]. 



10 Atri: 
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11 During the four months of the rainy season he should neither \ 
travel nor have himself shaved. He should get himself shaved at 
the commencement and the conclusion (of the rain retreat). Even 
then, he should never shave the topknot, the eyelashes, the eye¬ 
brows, or the hair below the neck. 


[OPPONENT] 

13 Surely, the shaving of the head by renouncers clearly follows from 
texts such as the following: “Let him be shaven-headed, unselfish, and 
without possessions” [cf. VDh 10.6]; “Always living in the wilderness, let 
him have his head shaven”; “Let a sage be homeless and shaven-headed.” 

[AUTHOR] 

14 True, but that does not establish the shaving of the topknot. 15 For 
‘shaving’ [ mundana] means merely the act of cutting the hair [vapana ], 
20 because in smrtis such as the following the words ‘shaving’ and ‘cutting’ 
are used as synonyms: 

16 At the junctures between seasons a mendicant should have his 
hair cut [vapayet], except the arm-pits, the pubic region, and the 
topknot. In any given year he should not fail to shave three times 
[traimundyam ]. 

17 On the full moon day of every juncture between seasons, with 
the exception of those falling during the four months of the rainy 
season, a renouncer should get his head shaved [mundayeta], with 
the exception of the topknot. 

18 If (a suitable place of residence) is not available or if he is sick 
or when the region is threatened by a king, thieves, and the like, 
he may get his hair cut [vapayet] on any day between the full 
moon and the fifth day of the dark fortnight. 

19 At the junctures between seasons he should have his hair cut 
[vapayet], except the topknot. 


13 Cf. Ln 9. 

15-20 p or ^is argument, see Ybh 172-179. 

16 For a different version of this verse, see Ypra 61.97-98. 

18 The reference here is to the rain retreat. A renouncer has to shave his head 
and perform certain ceremonies on the full moon of Asadha [June-July] before 
beginning his rain residence. 

19 This truncated half-verse is found in all MSS. The first quarter-verse 
should probably read: kaksopasthasikhdvarjam. Cf. Yls III.16; Ypra 61.97, 103. 
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2 Nowhere, therefore, does it entail the shaving of the topknot. ^There¬ 
fore, statements such as: “He should have his head shaved f mundah] or he 
should wear a topknot” [GDh 3.21], and “He should wear a topknot or he 
should have his head shaved [mundah]” [BDh 2.11.18], ought to be inter¬ 
preted according to that rule. 23 Thus the word “or” [va] is used in these 
texts with the meaning of “and” [ca)\ the meaning is that he should both 
have his head shaved and wear a topknot, that is, he should shave his head 
with the exception of the topknot. 24 The same meaning is found also in 
the statement: “. . . a renouncer should get his head shaved [mundayetd], 
with the exception of the topknot” [cf. Yls III. 17]. 

[OPPONENT] 

25 Surely we should ignore all these types of smrtis, because they 
contradict a Vedic text, to wit: “Having cut his hair (together) with the 
topknot [ sasikham ] ...” [BrU 85.7]. 

[AUTHOR] 

No, because this Vedic statement does not instruct one to cut the 
topknot. 26 For the word ‘with’ [sa] indicates merely a syntactical relation 
between ‘topknot* and ‘cutting. 5 27 0nly that specific relationship, how¬ 
ever, should be accepted which is proper. 28 Now a proper relationship is 
one that is not contradicted by an authoritative text. 29 In the present 
case, however, a syntactical relation in which ‘topknot 5 is the object of the 
verb is contradicted by various authoritative texts, such as: “(At the 
junctures between seasons he should have his hair cut) except the top- 
knot” [cf. Above III. 19]. So we are left with the relationship between 
‘topknot 5 and ‘cutting 5 based on their connection to the same head. 30 We 
have a similar case in the sentence: “He should eat food with a seat 
[savistaram]” Here too a syntactical relation in which ‘seat 5 stands as the 
object of the verb ‘eat 5 being improper, we accept its [i.e., the seat’s] 
relation to eating based on their connection to the same person. 31 In 


22 According to that rule’: The term munda in these texts also is a synonym 
of vapana and, therefore, does not entail the shaving of the topknot. 

23 For this argument, see Ybh 171. The Advaita response is given in Nrd 
131-136. 

26-34 p or ^his ar g umen ^ see ybh 171. The Advaita response is given in Nrd 

8-9. 

28 Authoritative texts’: The term pramana has a broader meaning and refers 
to any means of certain knowledge, e.g., perception and inference. In this context, 
however, the pramana is authority [sabda]. 

Thus the meaning is: “He should eat food while seated on a seat.” 
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sentences such as: “He should eat food with ghee [saghrtam]” on the other 
hand, a syntactical relation in which ghee is the object (of the verb ‘eat’) 
is proper, and, therefore, it is not rejected. 32 The meaning of the phrase: 
“Having cut his hair (together) with the topknot,” therefore, is as follows: 
‘Having cut his hair so as to leave his head with a topknot.’ 33 This 
interpretation, moreover, does not violate the context, because no prior or 
subsequent statement exists that contradicts it. 34 We have already de¬ 
monstrated in the chapter on the sacrificial cord the non-existence of such 
a text. 

35 It is established, therefore, that renouncers of all four classes are 
required to wear also topknots, just as much as sacrificial cords and the 
rest. 

36 The settled conclusion, therefore, is that the emblem consisting of 
the sacrificial cord, triple staff, topknot, and the like is common to KutTca- 
kas, Bahudakas, Hamsas, and Paramahamsas, and that their difference is 
based on the difference in their life styles. 37 Harita and others state 
that the acceptance of an emblem different from this displays the strength 
of the Kali age: 

38 When the horrible Kali age dawns, there will appear other men 
who bear the mendicant’s emblem. All these men are inflamed by 
the fire of Gautama. 

39 In the Kali age, moreover, they will falsely explain the entire 
meaning of the Veda. These naked men are Buddhists in disguise, 
and they insult the triple Veda. 

40 They will eat the food of Sudras, thinking: “We are liberated.” 
In the Kali age they will surely cause even those who are estab¬ 
lished in their proper dharnia to deviate from the right path. 
41 There are many twice-born men who live by resorting to a 
single bamboo staff. By abandoning rites they fall into the dread¬ 
ful Raurava hell. 

42 Let a wise man, therefore, neither talk with them nor even look 
at them. After looking at them one is purified by gazing at the 
sun. 

33 The meaning is that there is no statement that precedes or follows this 
which forbids the wearing of a topknot. The existence of such a text would make 
the author’s interpretation implausible. To counter this argument Anandanu- 
bhava refers to the statement made later in the same text [BrU 87.2-3] that denies 
the presence of a topknot: Nrd 8-9. 

38-43 p or an Advaita response, see Nrd 154-158. 

41 See Pm 191-193. 
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43 By feeding a twice-born who is naked or is without a sacrificial 
cord at a funerary offering, a man offers to his manes semen, 
urine, excrement, and the like. 

That concludes the third chapter of the Yatilingasamarthana. 

That ends the Yatilingasamarthana of the Prameyamala com¬ 
posed by Varadarajasuri. 



